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PREFACE 

This Festschrift is dedicated to our dear friend and esteemed colleague 
Professor John F. Healey, who will celebrate his 65th birthday at the 
beginning of 2013. Professor Healey was born on 10th February 1948 in 
Leeds, UK, and studied in Dublin and Cambridge before completing his 
doctorate on Ugaritic in 1977 at the School of Oriental and African 
Studies, London, under the supervision of the late Professor Donald 
Wiseman. 

Professor Healey has been an active teacher and researcher since 
1973, and for nearly four decades his teaching abilities and scientific 
publications have been appreciated by numerous students and scholars 
all over the world. He is one of the leading researchers in Nabataean 
and Semitic Studies, and one of the most cited researchers in Nabataean 
civilization as well as Syriac studies. 

Professor Healey taught in several British universities including 
Birmingham and Cardiff, and in 1989 joined the University of Manches-
ter. He was a Visiting Fellow at All Souls College, Oxford, and a Visiting 
Scholar at St John’s College, Oxford. He is a Fellow of the British Acad-
emy. 

Professor Healey taught countless students and has been a super-
visor for M.A. and Ph.D. students of different nationalities at the Uni-
versity of Durham and the University of Manchester. Many of his stu-
dents were from the Middle East.  

He edited several books, and his immense contributions to schol-
arship are indicated by his record of publications. He is one of the edi-
tors of the Journal of Semitic Studies, as well as being on the editorial 
boards of a number of other academic journals. 

Professor Healey is a scholar with an interesting and remarkable 
formidable research profile. He has been active in the following fields 
of research: Semitic languages; history of the alphabet; Ugaritic studies 
(including language and religion); Hebrew and the Hebrew Bible; Ara-
maic epigraphy and linguistics (especially Egyptian Aramaic, Nabatae-
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an, Palmyrene and Hatran Aramaic) and Syriac. He has also contributed 
to research on the Middle East during the Greek and Roman periods, 
Mandaic and the Mandaeans, as well as legal history (pagan and early 
Jewish legal documents). 

He shared his expertise and knowledge internationally through 
visiting positions within the UK and participation in dozens of cultural 
events in different parts of the world. 

We, the editors and contributors of this volume, are delighted to 
dedicate this work to our friend, teacher, and college, John F. Healey. 
We congratulate him on an outstanding career and academic reputa-
tion, and research that has profoundly influenced many people 
throughout his decades of teaching and research.   

We are proud to offer Professor Healey this volume of essays by so 
many scholars who are highly appreciative of his efforts. Our warmest 
thanks go to them and to for their stimulating essays and commitment 
to this publication, and to Melonie Schmierer for copy-editing the text. 

Zeyad Al-Salameen and George Kiraz 
Editors 

March 2012 
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KAMKAM THE NABATAEAN PRIESTESS: 
PRIESTHOOD AND SOCIETY IN ANCIENT 

ARABIA 

HATOON AL FASSI 
KING SAUD UNIVERSITY & QATAR UNIVERSITY 
The inscribed tomb of the woman Kamkam has generated specu-
lation ever since its discovery. Dated to 1 BCE (making it one of 
the earliest-known Nabataean inscribed tombs), the tomb is that 
of a woman of al- ijr/ egra who dedicated her tomb to her 
daughter and her daughter’s offspring. Kamkam is an unusual 
figure, and this paper proposes that her genealogy and deities 
mentioned in her tomb inscription indicate that she was in fact a 
priestess. 

PRIESTHOOD AND SOCIETY IN ANCIENT ARABIA 
To explore the role that priests and priestesses played in ancient Arabia, 
we will first move forward in time to the pre-Islamic era, and a 5th cen-
tury CE reference to the priestess of al- ijr or  egra (Madāʾin Ṣāli ). 
According to this story,1 Abdel Muttalib bin Hashim, the grandfather of 
the Prophet Muhammad, made a vow to Allah that if he was given 10 
sons he would slaughter one once they had reached puberty in grati-
tude to Allah and as revenge for an earlier dispute with his tribe of 

                                                        
1 Ibn Hišām, sīrah 1: 199ff.; Ibn al-Athīr, al-Kāmel 1: 454–456. 
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Quraysh about digging the historic and holy well of Zamzam. He was 
eventually granted ten sons, and set about fulfilling his vow. He met 
with each of his sons to tell them of his vow and asked that each write 
his name on a lot to be presented to the god Hubal. The priest or guard-
ian of the god would then draw from the lots, and select the son for 
slaughter. The lot fell to Abdullah, the youngest son and future father 
of the Prophet. When the notables of his tribe, the Quraysh, heard of 
this, they insisted that he not fulfil his vow and that he find another 
solution so that slaughtering of sons would not become a tradition. 
They asked that he postpone the slaughter of his son until he could find 
a way to be excused from the vow, and offered their help with the ran-
som no matter what the cost might be.  

The priestess of al- ijr/ egra was proposed as an arbitrator, and 
that the final decision on slaughter or ransom would fall to her. The 
unhappy Abdel Muttalib visited the priestess at Khaybar, and she 
agreed to leave and consult her medium عتاب  whom she would ask for 
advice. When she returned the following day she told the men that she 
had an answer and asked them about the customary cost of blood mon-
ey, diyyah. When Abdel Muttalib told her the diyyah was ten camels, 
The priestess said that he should go home and slaughter ten camels and 
then to draw lots القداح to choose between the camels and his son. If the 
lot should fall on Abdullah, Abdel Muttalib should add another ten 
camels and slaughter them. If the lot then fell on the camels, it would 
mean that the god was satisfied and his son would be saved. Returning 
to Makkah, Abdel Muttalib prayed to Allah and invited him to choose 
between his son Abdullah and the ten camels. The lot fell on Abdullah. 
He added a further ten and again the lot fell on Abdullah and this con-
tinued until the camels numbered one hundred, when the lot then fell 
on the camels and the god was satisfied. The happy father was prepared 
to slaughter the hundred camels as ransom for his son Abdullah, but to 
be certain he insisted on repeating the drawing of lots three times, and 
each time it pointed to the camels. He then slaughtered the camels and 
left them to God, not letting any person or animal eat them.  

According to the version of the story related above, the priestess 
of al- ijr/ egra, was not based in al- ijr/ egra but in Khaybar, a town 
with a prominent Jewish community in the 7th century. However, the 
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earlier source for this story, Ibn Hišām, did not mention al- ijr/ egra, 
but al-Hijaz. According to him, Abdel Muttalib went to Yaṯrib (Madi-
nah), but eventually found the priestess in Khaybar,2 as in the story of 
Ibn al-Athīr. It seems that the towns were similarly known for their 
oracle-givers, and the relatively short distance separating the two (ap-
proximately 100 km apart) may also have contributed to some confu-
sion between them.  

As far as I am aware, this story is not repeated in any other early 
Islamic source, but among the details agreed in its two versions are that 
there was a tradition of prediction and oracles-givers in Wadi al-Qura, 
in north-western Arabia (where the two towns lie), and this was a spe-
ciality exclusive to priestesses. 

In antiquity, priestesses were typically associated with a ruling 
male relation. The first queens or wives of a king known to be high 
priestesses were Baranamtara of Lagash, the wife of Lugalanda, (ca. 
2350 BCE)3, and Shag-Shag, the wife of Urukagina, also of the Early 
Dynastic Period in Ur.4  Enḫeduanna, the daughter of Sargon of Akkad 
(ca. 2371–2316 BCE), was the high priestess of the Moon-God Nanna of 
Ur and the temple of An, the supreme God of Heaven, at Uruk. 
Enḫeduanna is also the first known poetess, and left poetry and hymns 
to the goddess Inanna. She was followed by Enmenanna, daughter of 
Naram-Sin, who held the same position of Enḫeduanna and called her-
self ‘wife of Nanna’. The tradition of appointing princesses as high-
priestesses continued throughout the Sumerian and Akkadian periods.5 

In ancient Egypt, a similar role was occupied by royal women. In 
the time of Ramesses II (1289–1224 BCE) and later, they served as the 
so-called ‘God's Wife of Amun, a role that combines the divine with the 
human in her person’.6 Priestesses belonged to society’s upper class, 
either by their connection to royalty or other elites. It seems that sacred 

                                                        
2 Ibn Hišām, sīrah 1: 201. 
3 See for example this Akkadian proverb: ‘Man is the shadow of a god and a 

slave is the shadow of a man; but the king is the mirror of a god’ (Nemet-Nejat 
1998: 217). 

4 Woolley 1934: 33ff. 
5 Batto 1974: 8, 30, n.2; Lerner 1986: 62-68; Frymer-Kensky 1992: 64–65; 

Nemet-Nejat 1998: 150. 
6 Hollis 1997: 224. 
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marriage was not exclusive to the king or priestesses: we find that in 
southern Arabia Maʿin (Minaean) women were given in marriage to the 
God ʿAṯtar, who chose himself a woman on a certain day each year.7  

Priests and priestesses were guardians of the gods and goddesses’ 
interests, preservers of their temples, supervisors of the gifts offered 
and sacrifices presented, mediators between gods and worshippers, 
making known their oracles, supervising the fertility cult of sacred mar-
riage (especially in Sumer and Akkad), and writers and readers of the 
appropriate hymns and poems.8 It is possible that the Nabataean king 
was also the high priest of Dushara, since Dushara is the dynastic god, 
‘God of (our) Lord’,9 and that the queen was the high priestess of the 
mother goddess, Allāt-Isis.10 

Nabataean priests appear under different titles, which may denote 
either a hierarchy or simply different linguistic derivations. Among 
these titles are khn (kāhin), kmr (kamar),11 rb (rabb) and ʾpkl (ʾafkal) 
and others. John F. Healey has provided a comprehensive discussion as 
to their probable functions,12 and it appears that reference to several of 
these titles for a particular god or goddess indicates a hierarchy rather 
than a mere linguistic difference. For Allāt, three priesthood titles are 
cited in two inscriptions from Wadi Ramm, which refer to a khn ʾltw 
ʾlht(ʾ), kāhin of Allāt the goddess,13 and an ʾpkl.14 A third, found in 
 ebran in  awrān and dating from 47 CE, refers to a kmr ʾlt, kamar of 
Allāt.15 

Al-ʿUzzā priests were given the title kāhin and appear frequently 
in Sinai.16 Savignac has noted that the word khn is unfamiliar in Ara-
maic and suggests that this word is a borrowing from Arabic,17 whereas 
Teixidor has regarded it as more relevant to the Canaanite culture than 
                                                        

7 RES 3306; Naim 2000: 710–713. 
8 Frymer-Kensky 1992: 64. 
9 al-Fassi, 2007: 28. 
10 Ibid, pp. 32–35. 
11 Not found in Arabic. 
12 Healey 2001: 163–164. 
13 Savignac 1932: No. 2. 
14 Savignac 1933: No. 2. 
15 CIS,II,170. 
16 CIS, II, 611. 
17 Savignac 1932: 592–93. 
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Arabian.18 Her priests in pre-Islamic Arabia were from the tribe of banū 
Šaybān from Sulaym.19 In the early Arabic Islamic sources, the kāhin 
and sādin were those who predict, tellers of secrets of the past and pre-
sent and utterers oracles, giving the exegesis of dreams with the aid of 
jinn, spirits or underworld creatures. There were famous kāhins at the 
eve of Islam, such as Saṭī  and Šiqq,20 as well as priestesses, kāhināt, 
such as Sujā  and others. There is no information about Manāt’s priests, 
although references to her appear equally in male and female tombs at 
 egra. She is the deity referred to most often after Dushara (that is, six 
times in five tombs: H 8, 16, 19, 31, 34). In pre-Islamic Arabia, her 
priests could also be men, and the clan of ʿAttāb son of Mālik from the 
tribe of Ṯaqīf were her servants or sadanah (pl. of sādin).21 

Afkal, from Akkadian apkallu, means ‘the wise’,22 and this term is 
also found in Li yānite inscriptions (JS 277: afkal of Allāt). It is also 
found in many inscriptions from Sinai, in Tal al-Šuqāfiyyah, in Sī  Sid-
rah and other places for different deities.23 Savignac has suggested that 
afkal was probably the highest religious authority, since the builders of 
the sanctuary at Ramm called themselves ʿlymw or ġlymw, ‘the serv-
ants’, of the afkal, a term normally used in relation to the Lord, or the 
king.24 Kmr, in Official Aramaic kmrʾ (from Akkadian kumru) for 
‘priest’25 appears twice in Nabataean. Once with Allāt in  ebran26 and 
once in the Temple of Winged Lions in Raqamū-Petra, which Hammond 
has argued belongs to Allāt.27 
 

                                                        
18 Teixidor 1995: 121. 
19 Ibn Hišām, sīrah I: 78; Ibn al-Kalbī 22. 
20 Ibn Hišām, sīrah I: 30–33; James 1955: 92–93. 
21 Ibn al-Kalbī 16. 
22 Teixidor 1995: 121. 
23 Littmann & Meredith 1954: No. 81; CIS, II, 526; 506, 526, 608, 766, 1236, 

1748, 1885, 2491, 2665. 
24 Savignac 1933: 412. 
25 Hoftijzer & Jongeling 1995 I: 516–517. 
26 CIS, II, 170. 
27 Hammond et al. 1986: 78, l. 2. For other priestly titles see al-Fassi 1993: 

266–270; Teixidor 1995: 120–121; Healey 2001: 163–165. 
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The title ptwrʾ is attested twice in  egra and Raqamū-Petra in-
scriptions (H 29),28 which might mean, according to Healey, ‘diviner or 
perhaps a military augur advising on campaigns on the basis of entrails, 
dreams and astrology’,29 a function possibly related to the early Arab 
tradition of divination by the flight of birds.30 

The word for ‘priestess’ is so far unattested in Nabataean. Howev-
er, it is found in Li yānite as ʾfklt which could also be ʾfkl lt (JS 64L) or 
the priest of Allat, where the lām is assimilated.31 Pre-Islamic priestesses 
were known in Arabia and a few references are given here. Among the-
se priestesses, kāhināt, there was Faṭimah al-Ḫaṯʿamiyyah in Makkah, 
Zarqāʾ al-Yamāmah in Najd, kāhinat banī Saʿd in Wadi al Qura (men-
tioned above),  adas, from the north Arabian tribe of Ġanam, Ṭuray-
fah, kāhinah of Yemen, Zabrāʾ, between al-Ši r and  aḍramawt, and 
Salmā al-Hamdāniyyah al- imyariyyah.32 

The priestess’ role was not merely as a functionary of the rituals 
or the oracle of a certain god or goddess, or to remove the spirits from 
a possessed person.33 Her role also included what in modern classifica-
tion would be listed under ‘health and trade’ or more generally, the 
‘public sector’. Discrimination between the public (and the secular) and 
the sacred have been challenged by anthropological and social stud-
ies.34 Here it is useful to point out some of the roles attributed to the 
temple and its functionaries that clarify how the ‘sacred’ system func-
tioned.  

The different roles played by priests and priestesses includes all of 
the following: supervision of different rituals, such as weddings, births, 
funerals, perhaps also circumcision; possibly the knowledge of different 
herbs making them expert healers; Possible involvement in ceremonies 
of procreation (what was known in ancient Sumer as the ‘sacred mar-
riage’, usually conducted between the goddess Inanna-Ishtar - the love 

                                                        
28 Parr 1967–68. 
29 Healey 2001: 164. 
30 al-Andalusi 2: 795; Healey 2001: 165; al-Fassi 2005: 474. 
31 al-Fassi 1993: 264. 
32 Ibn Hišām, sīrah IV: 17; al-Suhailī 1:131-143; Zaydān 1967 III: 20. 
33 See, for example, the incantation text in Naveh 1979 with the detailed 

commentary by Healey, 2001: 165. 
34 See, for example, Mann 1986 I: 126; Beard & Crawford 1989: 25–39. 
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and fertility goddess - or her representative, and the king, the repre-
sentative of Dumuzi, Inanna’s husband, which has been interpreted in 
later Greek literature on Babylonia and Syria as ‘temple prostitution’).35 

Moreover, since the institution of the temple in most ancient soci-
eties functioned as a bank (for example in Mesopotamia).36 In today’s 
terms, priests and priestesses would be expected to be involved in fi-
nancial arrangements. The temple collected tithes or taxes on silver, 
gold, offerings or provisions, as well as silver or bronze coinage. The 
percentage of such tithes collected is not clear in the inscription found 
on the inner wall of the Winged Lions Temple in Raqamū-Petra.37 Simi-
lar arrangements are known in Jerusalem and Hatra for the setting up 
in public of religious rules,38 and a share was to be given to the priest. 
Also included were fines collected on breaching tomb contract condi-
tions, as found in  egra. The inscription on the Kamkam tomb (JS 16; 
H 16) clearly specifies a fined sum to be paid to the priest. In addition 
to these sources of revenue, the temple was paid expiation. The Winged 
Lions Temple inscription has a reference to a condition of payment for 
acts of delinquency.39 Although the meaning is not clear, as the slab on 
which the inscription is written is broken in half, one would expect 
such functions to take place in the temple, or that such money would 
be paid in to the temple. Similarly, southern Arabia has left us an 
abundance of expiation inscriptions.40  

The money that entered the treasury of the temple facilitated in-
vestment deals that priests and priestesses would have entered into, 
probably investment in the caravan trade in the main, but also lending 
money to the state or private individuals. Traces of the economic role 
of temples are found in early Sumer and later, where the temple was 
the commercial centre, and priests and priestesses were undoubtedly 
engaged in the commercial transactions that took place there. 

Furthermore, the temple was also used as an archive centre or 
record house, as was noted twice in a Nabatean papyrus and on 

                                                        
35 Frymer-Kensky 1992: 50–60. 
36 Mann 1986 I: 126; Driel 1999: 25. 
37 Hammond et al 1986: 77–78. 
38 Healey 2001: 164. 
39 Hammond et al 1986: 78, l.2. 
40 See Al-Naim 2000: 106–111; Frantsouzoff forthcoming. 
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tombs.41 Therefore, the temple with its crew of priests, priestesses, 
servants, slaves, worshippers, perhaps ‘temple prostitutes’, and perhaps 
travellers who stayed there, was self-sufficient. The temple functioned 
as a home for its priests and servants, as well as all the other roles it 
probably played. It encompassed the ḥaram or sacred space that was 
protected by the sanctity of the temple’s god or goddess. Its premises 
would usually include a source of water (either a well, cistern or 
spring), as seen in Allāt’s temple of Wadi Ramm. A ḥaram would be 
expected also to include a cemetery. It can be supposed that the priest-
hood, similar to other professions, was hereditary within a family. 
Children were usually dedicated to the service of the god or goddess, 
and this is found in many traditions, including those of Arabia, Babylo-
nia, Egypt and Syria. Priests and priestesses had special familial or mar-
ital arrangements that did not necessarily reflect common customs, and 
this might have included celibacy or giving birth to children from un-
known men. More of these customs are discussed in the example below. 

To summarize, any attempt in the study of ancient societies to 
separate the spheres of social life on the basis of a division between the 
religious and the secular, or the sacred and the political/social, will not 
prove useful or informative, and it can easily perpetuate the belief that 
a real distinction existed. 

KAMKAM THE PRIESTESS 
The owner of tomb B19 in  egra, Kamkam daughter of Wāʾilah daugh-
ter of  arām, is of particular significance here. Her tomb has interest-
ing features that can allow speculation about her identity (see plate 
with courtesy to Prof Healey). Kamkam’s tomb has an early date (1 
BCE), and in it she ordains a fine not to the king but to the priest, the 
afkal. She does not name him or the god(dess) to whom he ministers. 
This is the only inscription42 that refers to a priest and ordains fines for 
                                                        

41 Yadin 1963; 2002 doc 3; JS 36. 
42 JS 16; H16; T205, B19: 1BCE/CE 
dnh kprʾ dy ʿbdw kmkm brt wʿlt brt ḥrmw 
wklybt brth lnpšhm wʾḥrhm byrḥ ṭbt šnt 
tšʿ lḥrtt mlk nbṭw rḥm ʿmh wylʿn dwšrʾ 
 wmwtbh wʿlt mn ʿmnd wmnwtw wqyšh mn yzbn 
 kprʾ dnh ʾw mn yzbn ʾw yrhn ʾw yntn yth ʾw ynpq 
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him in addition to fines for the gods. It is expected that the fine that 
went to a deity went, in fact, to the temple. This case specifying the 
priest with a special fine shows, however, the important role that reli-
gion and the temple played in society at the end of the 1st century BCE. 
It is significant that Kamkam did not specify a fine for the king, and 
interestingly the other contemporary tomb (B6, which also dates from 1 
BCE) also does not ordain any fines for gods or kings (JS 8; H 8). It is 
possible that fines paid to the king were in fact a later feature, copying 
an earlier allocation that directed fines to the priest. Another possibility 
is that in this period at the beginning of Nabataean rule over the city, 
the priest occupied a higher and more prestigious position in  egran 
society than the king or his representative, the governor. 

Another unusual aspect of Kamkam’s tomb inscription relates to 
her matrilineal genealogy. It seems possible that Kamkam was associat-
ed with the type of temple where women were dedicated to the gods 
and might have undertaken sacred procreation rituals. It is possible on 

                                                                                                               
 mnh gt ʾw šlw ʾw mn yqbr bh ʿyr kmkm wbrth 
 wʾḥrhm wmn dy lʾ yʿbd kdy ʿlʾ ktyb pʾyty ʿmh 
ldwšrʾ whblw wlmnwtw šmdyn 5 wlʾpklʾ qns 
 slʿyn ʾlq ḥrty blʿd mn dy ynpq bydh ktb mn yd 
 kmkm ʾw klybt brth bkprʾ hw pqym ktbʾ hw  
 whbʾlhy br ʿbdʿbdt 
ʿbd 
1. This is the tomb which Kamkam d. of Wāʾilah d. of  arām 2. and Kulay-

bah, her daughter, made for themselves and their descendants. In the month of Te-
bet, the 3. ninth year of  āriṯah, King of the Nabataeans, lover of his people. And 
may Dushara 4. and his throne and Allāt of ʿAmnad and Manāt and her Qaysa 
curse anyone who sells 5. this tomb or who buys it or gives it in pledge or makes a 
gift of it or removes 6. from it body or limb or who buries in it anyone other than 
Kamkam and her daughter 7. and their descendants. And whoever does not act ac-
cording to what is written above shall be liable 8. to Dushara and Hubal and to 
Manāt in the sum of 5 shamads and to the exorcist-priest for a fine of a 9. thousand 
 areṯite selaʿs, except that whoever produces in his hand a document from the 
hand of 10. Kamkam or Kulaybat, her daughter, regarding this tomb, this docu-
ment will be valid. 11. Wahaballāhī s. of ʿAbdʿObadah 12. made it (Healey 1993b) 
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this basis, therefore, to explain why she dedicated her fine to the priest 
ʾpkl43 and not to the king, since her first loyalty was to the gods and the 
head of the temple. Alessandra Avanzini has written of women who 
appear in some South Arabian inscriptions with matrilineal genealogies: 
‘il me semble opportun de les [polyandry and matrilineality] envisager 
comme des phénomènes propres à des femmes au statut spécial, proba-
blement non-mariées, peut-être liées au culte’.44 It seems probable, 
therefore, that Kamkam was, in fact, a priestess, member of the second 
or third generation of priestesses dedicated to the temple. Hereditary 
professions are known in the ancient world, and it is not inconceivable 
that there would be a family of servants of the temple. She would have 
belonged to a priesthood level below that of ʾpkl. 

The question remains: in whose temple was Kamkam a hereditary 
priestess? Kamkam, in addition to the fines, invoked particular gods for 
certain curses. They include Manāt and her Qays, Allāt from ʿAmnad, 
and Dushara’s throne, in addition to Dushara proper, and the god Hu-
bal, all receiving fines. Kamkam’s inscription provides the names of five 
gods and two specific epithets. That is not particularly helpful in identi-
fying which god or goddess she was priestess of, or which god the 
priest served, and this must remain an enigma until a temple is uncov-
ered in  egra and more inscriptions are found. 

The exterior of her tomb is also interesting, and has an unusual 
design with a bas-relief of an eagle centred on the arch of the door. 
Curiously enough, this feature is not found in any other tomb in  egra. 
Although one can relate the eagle to a solar god identified with Du-
shara,45 this is not enough to establish the principal god for whom 
Kamkam served as priestess. The goddess Manāt, principle goddess in 
the  ijāz, is also a possible contender. A final and simple solution is 
that Kamkam was not a priestess of a specific god or goddess, but ra-
ther for all the gods known in  egra and northern Arabia, both old and 
new. A dedication to all the gods also appears in the female Taymanite 
tomb of Waḍū  (JS 11-12; H 11-12). 
                                                        

43 A partly similar situation is found in the Tal al-Šuqāfiyyah inscription, 
which is dated after the Ptolemaic king as well as the priest, ʾpkl (see Strugnell 
1959: 31–2). 

44 Avanzini 1991: 161. 
45 Healey 1993a. 



 KAMKAM THE NABATAEAN PRINCESS 11 

ABBREVIATIONS 
ADAJ  Annual of the Department of Antiquities of Jordan 
BASOR Bulletin of the American Schools of Oriental Research 
BSOAS Bulletin of the School of Oriental & African Studies 
CIS  Corpus Inscriptionum Semiticarum.  
IEJ  Israel Exploration Journal 
JS   Jaussen A. J. & Savignac R., Mission Archéologique en Ara-

bie 
JSS   Journal of Semitic Studies 
NAS  New Arabian Studies 
RB  Revue Biblique 
RES  Répértoire d’Épigraphie Sémitique 
T  al-Theeb, S., Nuqūš al- ijr al-Nabaṭiyyah 

BIBLIOGRAPHY 

al-Andalusi, Ibn Saʿīd [d. 685 H] 
Našwat al-ṭarab fī tārīḫ al-ʿarab (ed. D. Nuṣrat ʿAbdelrahm, Amman, 

1982, 2 vols).  

al-Fassi, H. 
1993, al- ayāt al-ijtimāʿiyyah fī šamāl ġarb al-jazīrah al-ʿarabiyah fī al-

fatrah mā bayn al-qarn al-sādis qabl al-mīlād wā al-qarn al-
ṯāni al-mīlādī (Riyadh).  

2005, ‘al-ʾawḍāʿ al-siyāsiyyah wa al-ʾijtimāʿiyyah wa al-iqtiṣādiyyah wa 
al-ṯaqāfiyyah fī jazīrat al-ʿarab’, al-kitāb al-marjiʿ fī tārīḫ al-
ʾummah al-ʿarabiyyah, Vol I: al-juḍūr wa al-bidāyāt, al-
munaẓẓamah al-ʿarabiyyah liltarbiah wa al-ṯaqāfah wa al-
ʿulūm (Tunis), pp. 452–485. 

2007, ‘malikāt al-ʾanbāṭ: dirāsah ta līliyyah muqāranah’, Adumatu, 16, 
pp. 21–40. 

al-Naim, N. A. A. 
2000, al-Tašrīʿāt fī janūb ġarb al-jazīrah al-ʿArabiyyah ḥattā nihāyat 

dawlat  imyar (Riyadh). 

al-Suhailī, ʿAbdelrahmān [d. 581 H] 
al-Rawḍ al-ʾanif fī šarḥ al-sīrah al-nabawiyyah (ed. ʿAbdelrahman al-

Wakīl, Cairo, 1967). 

al-Theeb, S. 
1998, Nuqūš al- ijr al-Nabaṭiyyah (Riyadh). 



12 HATOON AL-FASSI 

Avanzini, A. 
1991, ‘Remarqus sur le ‘matriarcat’ en Arabie du Sud’, in Révue du 

Monde Musulman et de la Méditerranée, 1991–93 (61), pp. 
157–161. 

Batto, B. F. 
1974, Studies on Women at Mari (Baltimore). 

Beard, M. & M. Crawford 
1989, Rome in the Late Republic, Problems and Interpretations (London). 

Corpus Inscriptionum Semiticarum. II: sec.2. 1902–1907 (Paris). 

Driel, G. Van 
1999, ‘Capital Formation and Investment in an Institutional Context in 

Ancient Mesopotamia’, in J. G. Dercksen (ed) Trade and Fi-
nance in Ancient Mesopotamia, Mos Studies 1 (Leiden), pp. 
25–42.  

Frantsouzoff, S. 
forthcoming, La femme en Arabie du Sud antique.  

Frymer-Kensky, T. 
1992, In The Wake of The Goddesses, Women, Culture, and the Biblical 

transformation of Pagan Myth (New York).  

Hammond, P., D. J. Johnson & R. N. Jones 
1986, ‘A Religio-Legal Nabataean Inscription from the Atargatis/Al-

ʿUzza Temple at Petra’, BASOR 263, pp. 77–80. 

Healey, J. F. 
1993a, ‘Sources for the study of Nabataean Law’, NAS 1, pp. 203–214.  
1993b, The Nabataean Tomb Inscriptions of Madaʾin Salih, (Oxford). 
2001, The Religion of the Nabataeans: A Conspectus (Leiden). 

Hoftijzer, J. & K. Jongeling 
1995, Dictionary of the North-West Semitic Inscriptions (Leiden), 2 vols. 

Hollis, S. T. 
1997, ‘Queens and Goddesses in Ancient Egypt, in K. L. King (ed) Wom-

en and Goddess Traditions in Antiquity and Today (Minneap-
olis), pp. 210–238. 

Ibn al-Athīr, ʿalī bin Mu ammad [d. 630 H] 
al-Kāmil fī al-tārīḫ (Beirut, 1983, 10 vols). 



 KAMKAM THE NABATAEAN PRINCESS 13 

Ibn al-Kalbī, H. [d. 204 H] 
Kitāb al-Aṣnām, (ed. A. Zaki Pasha, Cairo, 1924). 

Ibn Hišām [d. 213 H] 
al-Sīrah al-Nabawiyyah, (eds. J. Thabit, M. Mahmud & S. Ibrahim, Cairo, 

1996, 5 vols). 

James, E. O. 
1955, The Nature and Function of Priesthood (London). 

Jaussen A. J. & R. Savignac 
1909, Mission Archéologique en Arabie, Paris, I. 
1911, Mission Archéologique en Arabie, Paris, II. 

Littmann, E. & D. Meredith 
1954, ‘Nabataean Inscriptions from Egypt II’, BSOAS 16, pp. 211–46. 

Mann, M. 
1986, The Sources of Social Power, Vol I: A history of power from the be-

ginning to A.D. 1760 (Cambridge). 

Naveh, J. 
1979, ‘A Nabatean Incantation Text’, IEJ 29, pp. 111–9. 

Nemet-Nejat, K. R. 
1998, Daily Life in Ancient Mesopotamia (Westport).  

Parr, P. J. 
1967–68, ‘Recent Discoveries in the Sanctuary of the Qasr Bint Farʿun 

at Petra’, ADAJ 12-13, pp. 5–19.  

Répertoire d’Epigraphie Sémitique, T.I-VI (Paris) 1900–1919. 

Savignac, R. 
1932, ‘Note de Voyage-Le Sanctuaire d’Allat à Iram’, RB 41, pp. 581– 

597. 
1933, ‘Le Sanctuaire d’Allat à Iram (1)’, RB 42, pp. 405–422. 

Strugnell, J. 
1959, ‘The Nabataean Goddess ʿAl-Kutba and her Sanctuaries’, BASOR 

156, pp. 29–36. 

Teixidor, J. 
1995, ‘Le Campement; Ville des Nabatéens’, Semitica 43-44, pp. 111–

121. 



14 HATOON AL-FASSI 

Woolley, C. L. 
1934, Ur Excavations Vol II, The Royal Cemetery, Text, (Pennsylvania).  

Yadin Y. 
1963, ‘The Nabataean Kingdom, Provincia Arabia, Petra and En-Geddi 

in the documents from Nahal Hever’ Jaarbericht ex Oriente 
Lux 17, pp. 227–41. 

Yadin, Y., J. C. Greenfield, A. Yardeni and B. A. Levine, additional con-
tributions by H. M. Cotton & J. Naveh 
2002, The Documents from the Bar Kokhba Period in the Cave of Letters, 

Hebrew, Aramaic and Nabatean-Aramaic Papyri (Jerusalem), 
2 vols. 

Zaydān, J. [1902–06] 
1967, Tārīḫ al-tamaddun al-Islāmī (Beirut), 2 vols. 



 

255 

FIGURES 

 
Al Fassi Plate 1: Tomb of Kamkam, the Priestess B19: JS 16; H 16 (photo 
J. Healey) 




